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i " io ' i . ,  to l ;e- 'havc,  r ' : l iat  tc . t i iu f 'or ,  in the socierf  a lnd : r ,1oba-1 s: .  zrccs?



2. Adequacy and compat ib i l i ty

BasicaI Iy,  the answer to the quest ion just-  formul-ated must

ho in l -ha noa6l iys.  The Four noble t ruths are essent ia l ly

the formulat j -ons of  a basrc phi losophy of  l i fe,  and the Noble

Eight- fo ld path,  t l te pancha-shi Ia ( the f ive negat ively formulated

precepts) and the pancha-dhamma (the f ive posi t ively formulated

deeds) are essent ia l ly  commandments for  i r rd iv idual  human conduct.

A social  doctr i -ne cal ls for  something beyond this.  Some kind

of social-  phi losophy is needed, " lddressing i tsel f  to basic

nrnhlomc nf  
-ocial  structure an: r : :c.rcesses, bct : i  at  the nat ional

and inte: :nat i -onal  levels,  in the social  and global  spaces to

use the terrns introduced a.bo- le.

However,  th is absence of  an expl ic i t  doctr ine about the

kinds of  th ings that I iberal ismr/conservat ism, marxisrn,  anarchism,

hrrhmrn i  cm Gandhislr  MaOiSm and "Japanism" (  f  l<nOW nO Other

rvord to descibe the impl ic i t  social  ideology of  Japan) are so

expl ic i t  about,  certainly does not mal<e buddhism in any way

irrel-evant :o the problems of  development and peace. Concentrat ing

in th is paper on the problems of  development,  I  th ink th is

conclusion of  the fundamental  re l -evance of  buddhism can be

arr ived at  in a number of  ways.

Firs l ,  what has just  been said may be interpreted as

a basrc doctr ine of  to lerance. The Buddha did not say you shal l

make society th is way or that  \^ /ay;  vrhat he said vras something

l ike th is:  make any social  order you want as long as i t  is

t )a)q,qihle 1_o I i rze ar-r-r ' l rd inc l_n the nrAr-anf q manJ_ innad incniror i  l . r r r
LJ!uvLI/LJ rrrUr luavrrgu, r t tJIJMLr pI

l -he i  nsi  ohf  of  the f  our noble t ruths and t_ he Tr i  n1a cc

However,  and this is the s.qg=pfr_Q point ,  to lerance is a good

arr i  r lo l - ranrrrca i t  leaVes the f  ie ld Open BUt what haS been

indicated above is that  the f ie ld is not completely open.

Social-  structures are strong, very strong and what happens

i f  they are so strong that only a minor i ty of  indiv iduals

would be able to l ive according to the precepts,  and that the

rest  woul-d s imply be forced by the structures and processes at

the social  l -evel  into highly non-buddhist  behaviour?



To be concrete let  me nrent ion some exanples.  A social

structure may generate so much poverty,  down to misery,  and

at the same t ime so much wealth to the point  of  abundance,

af f luence, s ide by s ide, that  i t  is  hard to condemn the man

in ut ter  misery who steals something the super-r ich has in

excess in order to feed his starving fami ly.  Is that  man to

bf ame f  or  steal ing or:  are the el i te s to bl-arne f  or  uphotding

a struc' t -ure so wel l  servinq their  own interesl-s?

Tnen, take another society where starvat ion/misery is

not the problem but total  repression of  f ree,  indiv idual  thought

and act ion.  Ther:e is not only act ion and speech pol ice around,

bul  a lso thoughi-  pol ice -  and the punishment for  wrong act ion,

r rTtsAhn qnaarrh an d /or  v/r1-1nar t t rorrohf i  s \ /Fr\ /  ha=rzrz 6\rah death.JI/gUvl lg l lv /vLvgl f I lvgvf f

A narqnn r^rhn i^  ^- ' .^Lr " l  ̂  reqnonsihr le not onlv for  h imseffn yE!Dvl l  vvl lv lJ UquYI lL,  rD tE-yvlrDIUaE l IVu !vr

but afso for  others,  for  instance his fami ly.  I f  he should l ie

when interrogated in order to save his l i fe,  vJho is to bfame

]_ h: f  narann 6r tho al  i  to rrr .L^ ' l  r l i  nn rrnl17 q. |*  r r rcf  r r ra n^ee i  1-r l  rzLrrqu yg!Jvrr  v!  Lrrg EIf ,Lg u[Jrrvaurr lY qI I  u9f_y JL!uvLurL yvoorvrJ

q,crrz i  ncr f  hei  r  c lwn ideo' l  ooi  cal  interests?

^ 
!L- . i - r  ^ . '^-* le '  . i t  mav he nJr inr- l_pd fr l  the f i rst  twon Ll t l !  u g qlrryrg .  r  L rrrqJ us vJJ uu Lgu Lv u

exampl-es Lhat buddhists may withdraw tnto the Sangha and

I ive according Lo the precepts at  the pr ice of  marginal is ing

themsefves from the mainstream of a society they rnay consider

inr-nmnat ih lc in-  nrar- i i r -c-r^r i1[  buddhism. Possihlv a so]-ut ion.t r . ,  y!qvurvvt

But what i f  society does not permit  any k ind of  _9gg!,g?
I,Jhat i f  every inch of  terr i tory has been mapped and planned

for sorne purpose, capi ta l is t ic or social ist ic or whatever;

what i f  every second of  t ime has been rnapped and planned, for

each indiv idual ,  f  or  som.e purpose? There is s imply no niche
' i  -  ^^^i  ^+. '  . -1.-re a SanOha 'n l : \7 l . ro a=rtzar l  OUt.  f  S that  St i l Ia l r  ruu rc Ly wr ls r  s a r ja l l :L l la rLLqJ ue v qI  v Eu i

a social  order to be tolerated?

And thus one might cont inue. And one ends up rv i th the

conclusion that buddhism sets l imi ts,  lower and upper l in i i ts

for  social  construct ior l  but  permits considerable var iat ion

within these l imi ts.  Developrnent,  then, f rom this point  of

v iew would be the construct ion of  a society which does not

rnake i t  a lmost impossible for  ordinary human beings to th ink,



speak and act  l ike a buddhrst  should and then, posi t ively,

develop further at  the human level  towards buddhahood.

The quest ion is,  what k ind of  c lass or social  orders could be

both the cause and the consequence of  a buddhist  way of  l i fe?

r l 'hon a 1_hirA nni^f  n€ dan:r ]_rrro.  f  he bUddhist  eSChatO]_OqV.r r rs l l r  q ! l l *3_: !  lJvrr lu v l  uuyctr  LulE. Lrrg c)u

Both Chr ist iani ty and Is lam have a utopia,  only that  utopia is

not on this earth,  but  in paradise.  Nevertheless,  f rom the

descr ipt ions of  paradise one might get some idcas about what

the good society could look 1ike,  f  rom a Christ ian or lu loslenr

pornt  of  v iew. Can one do something sir , r i lar  f  or  buddhism, vrould
I  r ' -  -+ 1-^ ^*: f  OaCh tO bUddh i  . r f  r iarzc I  crnmcn1- |  h er- t rv)Ll lqu us 4rt  dPI - l r f  J L u.cvc_L(JPttrEtrL urrEury :

I  th ink i t  is  d i f f icul t  to ans\,rer a c l -ear yes or a cfear

no to that  quest ion.  Rebir th,  accor i , ing to buddhists,  v; i f l

cont inue unt i l  one is enI i -qhtened. An unenl ightenecl  1 i - fe is

qrrf  f  er i  nr_:  -  l . r^*^ j  |  ^_. ,  - ' . r  amnf , ,  
^h^ 

*he f  Oad tO enl  i  c ;h l_ Fnr, . tentou!!Er I I I9,  LIqrI>ILUry AIru Er l tvLj .  n i ILI  L l le l \JctLl  L( ,  e j l l f rvrrLEt l l r rEl lu

goes via the insight into the Four nol : fe t ruths and fol lowing

the Precepts ment iorred. I f  one now chooses to interpret

+. iL,v:aBa as ext inct ion there is not much to glean for Cevelopnent

theory.  On the other hand, i f  one chooses to interpret  n iq,var] ,a

as perfect-  bI iss,  eternal  happiness of  ent i re ly enl ightened

beings who then sonehovr coalesce lv i th each other into a t rans-

personal  Sel f ,  then there may be more to be learned. I f  th is

is the end and the means are located in the Four noble t ruths,

the Eightf  o ld path,  etc.  and i f  ,  fur ther,  ther:e is no sharp

dist inct ion betv,reen means and ends, then there is sof i re guidance

to be founcl .  Thus, in me i t  invol<es a v is ion of  a social  order

vrhere basic needs are sat isf ied,  where people are very c lose

to each other,  int imate,  in union with each other,  str iv ing for

evcr deeper insights,  ever morc perfect  vt isdom, compassion,

proud of  accor, ip l ishing good. i f  love is seen as physical ,

mental  and spir i tual  int imacy or union between two or raore

persons, then maybe love may scrve as a rnetaphor.

I  let  that  do as underpinning for

vrhat would be the minimum condi t ions a

to sat isfy in order to faci l i [ate the

values ?

] .ha fn l  lnr^zinn evorni  co.

social  order would have

act ive pursui t  of  buddhist



I  th ink there are three relat ivel-y c lear condi t ions,  and I

shal- l  t ry to formulate then",  but  th is t ime more in the language

of qor: i  o-nol  i  . l_- ical  d iscourse.
Yvf! \

First ,  the pr inciple of  the middle way r ,vhen i t  comes

to sat isfact ion of  basic human needs. The social  order

should be such that there is nei t .her too l i t t le,  nor too much

of vrhat is needed to sat isfy thc basic needs for food, c lothing,

shel ter ,  heal th in a icroad sense/ and so on. f  n other words,

the excesses of  misery and accumulat ion of  weal th are to be

el inr inated. This is not the same as str iv ing for  absolute

aantal  i f  rz htr t  ih l \? €^r narrnr, .z inc f  ho dan ha.Fr^raarsyuorrLJr uuL PtJ55_LIJ_Ly -L(JI  r rqr !v!vrrrV Ll ls yay psLwuurl

f  ovr and high when i t  coines to distr ibui- . ion cf  goods and

services,  at  feast  re lat ive to many socret ies in the wor ld

today" Actual ly,  I  th in l< th is is an under ly ing idea in such

di f ferent societ ies as capi ta l is t  Japan and social ist  Chjne"

a puzzle that  loses i ts rnystery i f  instead one starts th in, l ing

in t -erns of  buddhist  Japan and buddhist  China, referr ing to

the imprint  macle dur ing ccntur ies -  border ing on mi l lenia -  as

opposed to the recent arr ival  of  some doctr ines f rom the vrest ,

however s igni f icart they may lool<.  In th is perspect ive

even South Korea and North I (orea start  l -ooking more simi lar  Thj-s is

a s in i lar : i ty  the Chr ist ian south and the Ir larx ist  north are

\7Ar\r  at t i  a l .  t -^  r lonrz hrr{-  i  I  mr\ /  no\ /6r{-hal  ^^^ 
1-^vsry Vuru^ LU uurr j ,  ICSS De ap1:afent tO

an outsider in the l ight  of  the lcuddhistnature of  that  country

so badly t reaLed by history.

Second, there has to be a high level  of  indiv idual

f reedom both in thought,  speech and act ion.  The l i fe of

a buddhist  has been cr i t ic ised for be:-ng too indiv idual ist ,

which rnay be true for some types of  buddhism. But there can be

no cr i t ique of  the incl inat ion of  buddhists to penetrate ever

deeper into the myster ics of  the human mind, guided by the

buddhist  canons and whatever other guidance that might l :e

found, helped by meditat ion and other exercises;  but above

al I  st imufated in the compassionate and maieut ic dialogue

with other buddhists -  and others j -n search of  enr ightenment

as wel l .  The i : ro int  is  ref  ated to the point  above: let

people do v,rhat is necessary f  or  the sat isf  act ion of  basic



needs; i f  they do not want more than the minimurn of  economic

act iv i ty in ordcr to pursue higher fevels of  ident i ty,  then

Iet  them have the freedorn to do so. The buddhist  search for

wisdom cannot be planned, cannot be programmed, i t  can only

be faci l i tated. Basical ly i t  is  the indiv idual  cooperat ing

wi- th other indiv iduals in search of  the Unknorvn but not unknovrable.

In doing so, no quest ion can be lef t  unasked, r to statement

can be lef t  unquest ioned. Freedon is the s ine qua non for

this Lype of  pursui t ,  the myster ies of  the mind being unplannable

Thi-rdly,  I  cannot help f  eeJ- ing that th is can best be done

in a relat ively decentral ised societ l ;  wi th smal_1 uni ts.

The higher the l -evel  of  centraLrsal ion,  and the bigger the

sociaf  uni ts,  the more vert ical  they tcnd to be, the more the

social  structure tends to be on top of  the incl iv ic lual  and not

the indiv idual  f reely f loat ing on top of  the social  st t :ucture.

A1so, the k ind of  c loseness to other human beings thab would

be a condi t ion for  togetherness in the search for enl ightenment,
r+h-n",-h l - r r rz lAhi  

^+ - i  
+ ' . - l

\LrrruuLjrr  uuuurr l>L LILUdII throuqh an awareness of  the

common ethical  budget based on the e:<change of  nrer i ts and

demeri ts,  through dialogues on thcse topics) ,  mighl-  be

st imrt lated hv also r io ino ofhr.r  fh inos t -croe1.hor-  fo l i  nstancet r !YJ LvYLurrur,  !v!  r r

in the sphere of  economics and Srol i t ics.  There is a two-way
. ,^r l< hCre: bUddh. i  st  f  horrcrht  _ - , -^^^r.  -^,r  -^f  i  nn mi rrhryruusJJ aL wul i \  r rutc.  uLtuurr !ou urrvuLj l rur  5 j . - let jUII  dI lL l  dc.LIL, , I I  l i t !911L

inspire those spheres,  exper iences of  the concreteness of

social  l i fe might have a bear i -ng on the l i fe as a buddhrst .

At  any rate,  separal- ion of  Lhe sacred and the secular,  of

ra ' l  ia inn :nzl  nrz l inrrrr  1 i  f  a is avoided -  thaf  senara1_ ion t tst ta ' l  lvuvvrvgu LtrqL ogt/qrqLlv l r  uJuurrJ

seen as detr imental  to ei ther.  t toreover,  in such a de-central ised

snr-  i  etv -  t  hcrg COUId be nOL on l  v . )nc Sanrrh^ rrr  I  rzno nf  Sanohavrr !1,  vrrL Jqtryrrq \ / !  LJ!Jg vr  Jqrryt lq

btr t  anV nt tmher.  I  a{-  r . i  n ' r  = hrrndror l  e:nah6g blOSSOf1,  rv uqrtYr l

I t  may have been not iced t-hat-  the three socio-pol i t ical

points just-  made are paral  lc I  to thc three examples ment ioned

on how structures might counteract  the ef for t  to l ive as a

buddhist .  wnaL is rur led out,  then, would be cxact ly capi tar isL

societ ies based on merci less rnarkets that  accumulate weal th on

the or-re hand at  thc e>(pense of  misery on the other;  merci less



social ist  societ ies that  through detai led planning prescr ibe

every s ingle act ion of  indiv idual  t i fe,  even down to speech

and thought;  and excessively central- ised structures,  capi ta l is t

or social ist  or  both ( the case of  Japan!)  that  tend to be

vert ical  and uni form regardless of  what k ind of  ideology the

el- i te might prof  ess.

And that,  of  course, leaves me v, l i th the conclusion that

the broad range of  social-  structures envisaged by the contenporary

Green l r lave is most compat ib le wi th buddhist  thought,  and that

buddhist  thought,  conversely,  has a high level  of  adequacy

when i t  coines to art iculat ing developrnent in social  space in

a rrnraanrr  i i  196t. iOn. ThiS car l - : in l r .  r ino^ nar-  ^ ' -^1 1 the enCLL yr ssrr  uf  rsu uf  v l r .  r r r f  J ue! Lqal t rJ uvg- t IvL J lJgf  I  Lr

to capi ta l is t  or  social ist  format ions,  except to the extremist

versions, r€pIete wi th excesses of  misery and repression as
t l

descr ibed above. fn nore colourful  language: nei ther the dark
i l t t t l

blue nor the dark red societ ies vrould seern compat ib le wi th

buddh i  srn .

I  vrould,  however,  c la im that th is also appl ies to "d.ar:k
i l .

green societ ies,  i f  by that  we mean a social  order which is

extremely decentral ised, consist ing of  very smaI l  uniLs

essent ia l ly  l iv ing of f  the soi l ,  very rnuch or iented towards

minimum sat isfact ion of  the most basic human needs, and then

Lhe explorat ion of  inner human space, in search of  enl ightenment.

I  th in l< th is is against  buddhist  th in l<in- h^+ -n - ' "^r"  f  or\ ,  r tvu ov l i tuvI I

reasons already expressed as because of  some fundamental

assumptions in buddhisL epistemology. According to buddhist

thought,  nothing is perr ianent,  everything is dynamic,

rc. l  at ional  d iafect ic.  This v,rorr ld annlrr  fn fho nr^n/rurLrLrvrrqr l  uIdACULIe. 1I---  *r- t - ry L(,  L l lc  IJLUUeSSCS

in the hunan mind.,  and body for that  r , iat ter ;  a lso to the

processes an the social  body and in the social  "mind",

the col lect ive sub-conscious. A dark green society wor.r ld tend

to become stat ic.  I t  v;ould not have bui l t  into i t  suf  f  ic ient

internal  d ia lect icr  a i ld interact ion wi th other societ ies.  I

see buddhism as both inrpl ic i t ly  and expl ic i t ly  favour ing

diversi ty,  even vr i th in buddhisn' ,  and for al l  ' t -hese reasons to be

inccrnpat ib le wi th e s ingle minded bluepr int  f  or  developrnent in

terms of  t -he "dar l< greer l '  social  order depicteci .



? Conclusion: Is there a buddhist  theory of  developrnent?

The answer is ygF,.  But i t  is  not  very expl ic i t ,  and should

be made more expl ic i+- wi thout becoming doglrat ic.  I t  might

be pointed out what the doctr ine excludes and what i t  includes.

fn doing so I  th in l< i t  is  inpossible for  buddhists not to take

sorTre stand, and I  have ment ioned three: against  e)<cessive

rel-rance on exploi tat ive markets,  nat ional  and transnat ional ;

excessive rel iance on repressive planning, governmental  and

inter-governnental  and excessive central ism. As indicated,

I  th ink th is can be argued from a purcly buddhist  point  of

v iew, not invoking any part icufar (vrestern) social  and pol i t ical

doctr ine.

Excludinq these three excesses LS nct  tantarnor-rnt  to

declar ing t .hat  a l l  l :uddhists shoul .  j  o in the green wave al l  over

in general ,  and Die Gri inen in Gernany in part icular.  |Jo such

streamlining would be cornpat ib le rv i th buddhism, or v 'z i th development

for that  matter.  I ,Vhat might be nrore compat ib le wi th jcuddhisr : r

would be the basic pr inciples embodied in i :he middle l ;ay of

sat isfact ion of  basic needs (Gandhi '  formulat ion:  there is

enough for everybody's needs buL not for  everybody's greed )  ,

f  reedom and decentral isat ion,  r ,vhich is tantamount to creat ing

structures of  part ic iyrat ion,  act ive dcmocracy.

Fi-nal ly,  I  see this wide range of  social  orders not only

as a condi t ion for  the buddhist  way of  l i fe,  but  a lso as a

consequence. Let people l -ead buddhist  l ives,  fo l lowinq the

precepts,  and there would be nei ther excessive poverty,  nor

wealthi  no large scale v io lence, even less cr ime ( the l -ow cr ime

rates of  Sr i  Lanka) .  Decentral isat j -on woufd come as a consequence

of autonomy, of  sel f - re l iance. And i f  to lerance is real ly

pract ised the danger of  excessive sel f - r ighteousness may be avoided.

Tn short :  buddhism is a social  ethics in search of  a structure

and the structure is wi th in reach for those who dare.


